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Preface

PREFACE TO FIRST PRINT
The book Fawa'ide Makkiyyah is small in size, yet immense in
meaning. Consisting of less than 50 pages, an entire read or
study of it may be completed in less than a month. However, in
the hands of an expert, a few months are not sufficient to study
this masterpiece. I recall spending almost an entire year studying
this book at the hands of my teacher, Qari Ayyub Ishaq. The
intricacies and subtleties that he extracted from this text could
only leave one in awe of his expertise. For this reason my initial
attempt at translating this book demonstrated a strong
dedication to the written text and its specific wording. It
however resulted in a disjointed read. I thus attempted to strike
a harmonious balance in my translation between the actual text

and the intent of the author.

The technical terms used in the science will be translated the first
time they appear into English with the technical usage next to it
in brackets e.g. exit point (makhraj). Thereafter the technical term
will be used throughout the book so that the luster of the science
is not lost. Occasionally I add a footnote to clarify the text.

I pray that Allah accepts this humble effort and allow many to

benefit from it. Ameen

Muhammad  Saleem  Gaibie
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SYSTEM OF TRANSLITERATION

Nr | Arabic | English | Nr | Arabic | English
1 i ‘ 7 5 th
| o b 18 ¢ ’
3 o t 19 ¢ gh
4 & th 20 o t
5 c j 21 s
6 c h 22 4
/i : kh 23 J 1
8 s d 24 e m
i 3 dh 25 B) n
10 5 r 26 . h
11 3 z 27 3 w
12 o s 28 < y
13 o sh 29 i a
4, - s 30 & 1
5| - d il j/ a
16 L t 32 61 ay

33 o ou
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System of transliteration

Arabic words are italicised, except in 3 instances:
1- When possessing a current English usage.

2- When part of a heading or in a table/diagram.

3- When the proper names of humans.

The sign for [ ] which is ['] will be omitted when the former

appears in the beginning of a word.
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The Author — "Abd al-Rahman al-Makki!

He is known as the teacher of all teachers in India (.4l §f\;u?i&ﬁ).
It is upon him that most sanads of Qira'at in India revolve. Qari
“Abd al-Rahman, the son of Muhammad Bashir Khan, was born
in India. Due to the English colonisation of India and their
oppression of the indigenous peoples, Muhammad Bashir Khan
felt it best if they settled elsewhere. Through Allah’s guidance,
Bashir Khan and the remainder of his family settled in the holy
land of Mecca in 1867 C.E.

Here he studied under the auspices of many experts. It was in
this sacred place that Qari "Abd al-Rahman memorised the
Qur'an with various other texts in the field of Tajwid. He
embarked on the study of Qira'at after he had successfully
memorised the Shatibiyyah, the Durrah and the Tayyibah. This he
accomplished under the tutelage of his brother and teacher, Qari
“Abd Allah al-Makki, to whom he read the seven and ten Qira at
via the Tariq of the Durrah and the Tayyibah. With the council of
his seniors, he returned to India to impart the knowledge he had

gained in Mecca.

In 1883 C.E. he returned to Kanpur, India, where he taught in the

madrasah of Moulana Ahmad Hasan. He later settled in Ilah

U A'lam al-Makkiyyin Vol.2 pg. 748. Tadhkiratu Qariyane Hind Vol.1 pg. 233. Imta”
al-Fudala® Vol. 2 pg. 312. Husn al-Muhadarat Vol. 2 pg. 217. Safahat fi Isnad Rijal
al-Qira’at pg. 142.
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Abad and taught in Madrasah Thya" al-"Ulim. Even though he
had a fervent aspiration to pass on his knowledge, the students
were lazy and had little desire to learn. Qari "Abd al-Rahman
therefore contemplated his return to Mecca and preparations for
the journey were made. The bags were packed and transport
arranged; all that remained was one more night that he would
spend in India. That very night he saw the Messenger of Allah &
in his dream who said to him: ““Abd al-Rahman! Remain in
India. We intend to take lots of work from you.” Upon
awakening the next morning, bags were unpacked and all

preparations for the journey were cancelled.

With lots of effort by Qari "Abd al-Rahman, people slowly
became aware of his expertise and his knowledge, and sent their
children to learn from him. Many scholars also presented
themselves as students at the hands of Qari "Abd al-Rahman.
People from all over India flocked to study by him, and any
effort to put an exact number to his students would be an
impossible task. It was through his efforts, sincerity and
expertise in these fields that the science of Qird'at spread

throughout India.

He had an excellent memory and memorised many texts in the
field of Tajwid and Qira‘at. Details regarding any Qiraah,

Riwayah or Tariqg were easily recalled by him when asked. He
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spent much of his time perusing and studying various books
written in the field of Tajwid and Qirdat. His recitation was
simple, abiding by the rules of Tajwid. There was no exertion and
difficulty by him in any of his pronunciations, reciting with total

ease.

During the month of Ramadan, he performed the Tarawih Prayers
himself. Notwithstanding that he read at a fast pace, every letter
and vowel sign was clearly heard. It is mentioned on one
occasion, as he reached the completion of the entire rendition of
the Qur'an, he had forgotten to read Siurah al-Humazah. After
salah he was reminded that a siirah had been left out. To this he
replied: “It is true that the Qur'an conquers (all). Man has no
ability in overpowering it.” He repeated the salah and added the

stirah he had missed.

He was punctual with many of his supererogatory (nafl) prayers
such as Ishrag, Duha and Tahajjud. It is said that in each of these

prayers he would complete various renditions of the Qur an.

After returning to India, through Allah’s grace, he performed
hajj twice. In his latter days he yearned to return to Medina, the
city of his beloved Prophet 4. Towards the end of his life he
went to Madrasah “Aliyah Furqganiyah in Lucknow where he
died on the 6 Jamad al-Awwal 1341 A.H./25 December 1922 C.E.
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Teachers:

e Qari "Abd Allah al-Makki to whom he rendered the
seven and the ten Qira at.

e Muhammad Ghazi (1274 A.H.-1359 A.H./1857 C.E.-1939
C.E.) - What is certain due to many ijazat from Qari “Abd
al-Rahman Makki is that he did receive ijazah in the ten
Qira at from Sheikh Ghazi. However, whether he read the
entire Qur'an or just a portion of it is unclear. Most argue
the latter since it is more probable and if he did read an
entire khatm it would have been explicitly mentioned.
Allah knows best.

Students:
They would include qurra” from Afghanistan, Bengal, Burma etc.
e Diya’ al-Din.
e “Abd al-Malik ibn Sheikh Jiwan.
e Hifth al-Rahman Deobandi.
e Qari Muhibb al-Din ibn Diya" al-Din.

Written Works:
e Afdal al-Durar — a commentary on the Ra'iyyah of Imam
Shatibi.

e Fawad'ide Makkiyyah — This book is originally written in
Urdu and is included as part of the curriculum in most

Dar al-"Uliims across the globe. It would be correct to say
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that no other book in this field has received the acclaim of
Fawa'ide Makkiyyah in the Indo-pak subcontinent. How
can it be otherwise when more than ninety percent of the
sanads of India goes through Qari Abd al-Rahman Makki.
Since the author intended brevity when he wrote the
book, many have written commentaries and footnotes on
the work. They include:
o Taligate Malikiyyah by Qari “Abd al-Malik Jiwan, a
student of the author.
o Lamte Shamsiyyah by Qari Muhammad Ytusuf al-
Siyalwi.
o Toudihate Mardiyyah by Qari Muhammad Sharif.
o A footnote written by Qari Muhibb al-Din.
o Sharh Fawai'ide Makkiyyah by Qari Muhammad

Idris al-"Asim.
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Translator’s sanad for Fawa'ide Makkiyyah

Qari “Abd al-Rahman ibn Bashir Khan al-Makki

v 4
Qari Hifth al-Rahman Deobandi Qari Diya"™ al-Din
v v
Qari Muhibb al-Din
v v
Qari M. “Abbas Dharamfiir1 Qari Anis Ahmad Khan
A\ 4 \ 4

Qari Ayyub ibn Ibrahim Ishaq

A\ 4
M. Saleem Gaibie
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Introduction
o)

[ Introduction to the Book

e\ Zath
All praise is due to Allah, Lord of the worlds. Salutations and
peace be upon the master of all messengers; our master, our
Prophet, our intercessor, our benefactor, Muhammad. May
(salutations and peace also be upon) all his family, his

Companions, his wives and his progeny.

It should be known that to recite the Qur'an with the rules of
Tajwid is most necessary. If the Qur'an is not read with Tajwid
then the reciter has erred. Subsequently, if such a mistake is
made where one letter is changed to another, a letter is added or
omitted, a mistake is made in the vowel signs (harakat), a sakin is
made mutaharrik or a mutaharrik is made sakin, then the reciter is

a sinner.

If such a mistake is made where every letter of a word remains
with all its harakat and sukiins, but only a few characteristics
(sifat) which are connected to the beautification of the letter, as
well as being non-differentiating (sifat), are not read, then there is

fear of chastisement and penalty.

The first type of error is called a clear error (lahn jaliyy) and the
latter is called a hidden error (lahn khafiyy).

14
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Introduction

The meaning of Tajwid is to recite every letter from its exit point
(makhraj) with all its characteristics (sifat). Its subject matter is the
letters of the (Arabic) alphabet and its objective is the correct
pronunciation of the letters. To recite with a beautiful voice is an
added matter which is desired if it does not oppose the rules of
Tajwid. Else, it is disliked if lahn khafiyy occurs, and if lahn jaliyy
occurs, then it is prohibited and unacceptable. Reading and

listening, both have the same ruling.
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Chapter One
Section One — The Isti"adhah and Basmalah

Before starting recitation of the Glorious Qur'an, the istiadhah is
necessary. Its wording is thus: .3 oWt 5s 4l 3,50, while other
words are also established. However, to make isti ddhah with this

wording is preferred.

When starting a sirah, then the recitation of &l ... is most
necessary, except before Siirah Bara'ah. In the middle (of a siirah)
or the sections (ajza /paras) there is a choice: whether one wishes

to recite 4l ..., or not.

In the recitation of 4\ 3,50 and 4 = there are four ways: [1] fasl
al-kul, [2] wasl al- kul [3] fas! al- awwal wasl al-thant and [4] wasl al-
awwal fasl al-thani. When one sirah is ended and another is
started then three ways are permitted and the fourth is not i.e.
fasl al-kul, wasl al-kul and fasl al-awwal wasl al-thani are permitted,

while wasl al-awwal fasl al-thani is not permitted.

(NOTE) According to Imam “Asim, whose narration of Hafs is
read everywhere, the &l ... is a portion (verse) of every sirah.
Based on this, a siirah which is read without b (s would be

considered incomplete according to Imam “Asim. Similarly, if

16
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the entire Qur'an is being read; then the number of siirahs in
which il - is not recited, that number of verses of the Noble

Qur'an would be deficient.

(NOTE) If in between recitation any foreign speech takes place,
even if it is a reply to another’s greeting (salam), then the
isti"adhah should be repeated.

(NOTE) In loud recitation the isti ddhah should also be aloud. If
the isti"adhah is done softly, or in the heart, then too, there is no

problem - this is the opinion of some.

17
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0]

[ Section Two — The Makharij

The exit points (makharij) of the letters are fourteen:

1)

2)

3)

4)

5)

6)

7)

8)

The first makhraj is the lower throat from which the |, -
and _» exit.

The second makhraj is the middle throat from where the ¢
and - come.

The third makhraj is the upper throat from where the ¢
and ¢ exit.

The fourth makhraj is the back of the tongue and the
palate above it, from where the & exit.

The fifth makhraj is from the makhraj of the s, but slightly
more towards the opening of the mouth. From here the
come. Both these letters i.e. the & and the 4 are called the
uvula letters (huriif al-lahwiyyah).

The sixth makhraj is the middle of the tongue from where
the -, the > and the ; exit.

The seventh makhraj is the side of the tongue and the
roots of the molars. From here the > come.

The eighth makhraj is the tip of the tongue and the roots
of the teeth (above it). From here the J, the ¢ and the

exit.

18
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9) The ninth makhraj is the very tip of the tongue and the
roots of the upper central incisors (thanaya “ulya) from
where the L, the s and the « come.

10) The tenth makhraj is the very tip of the tongue and the
edge of the thanaya “ulyd, from where the %, the 3 and the
& exit.

11) The eleventh makhraj is the very tip of the tongue and the
edge of the lower central incisors (thanaya sufla) while
also touching the thanaya “ulya. The -, the . and the ;
exit from here.

12) The twelfth makhraj is the lower lip and the edge of the
upper central incisors. From here the J exit.

13) The thirteenth makhraj is the meeting of the lips, from
where the , the o and the ¢ come.

14) The fourteenth makhraj is the nasal cavity (khayshiim)
from where the nasal sound (ghunnah) exit. What is
intended by this is the nin mukhfa (the niin in which ikhfa’
is made) and the niin mudgham when making idgham nagis

(the niin in which incomplete idgham takes place).

(NOTE) This is the opinion of Farra'. According to Sibwayh
there are sixteen makharij: he places the makhraj of the J from the
side of the tongue, thereafter the makhraj of the o, and
subsequently the makhraj of the ,. According to Khalil there are

seventeen makharij: he keeps the makhraj of the J, the o, and the ,

19
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separate, while stating that the makhraj of the weak letters (hurif
al-"illah) when they are lengthened (maddiyyah), is the emptiness
of the mouth and the throat (jouf).
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@

U Section Three — The Sifat

Jahr literally means to recite loudly, with vigor. Its opposite is
hams i.e. to recite softly. Hams has ten letters which are found in
the combination SXi Jjaii 3325, The remaining letters besides

these have jahr.

Shadidah has eight letters found in the combination & 13 .
When these letters are sakin the sound is blocked. Five letters
have tawassut, which are found in the combination ,Q.i S Init,
the sound is not completely blocked. All the remaining letters
besides the letters of shadidah and tawassut have rikhwah i.e. its

sound flows.

Istila" is attributed to the letters ks Lis a+ ie. at the time of
reading these letters the tongue rises towards the palate. All the
letters besides these have the sifah of istifal i.e. at the time of

reading these letters the tongue does not rise towards the palate.

Ithag is attributed to the letters _ikls ie. at the time of
pronouncing these letters the tongue covers the palate. The
remaining letters besides these four have the sifah of infitah i.e.

the tongue does not cover the palate.

21
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These sifat that have been mentioned are mutadaddah -
characteristics which have opposites. The opposite of jahr is
hams, the opposite of rikhwah is shiddah, of isti’la" is istifal and of
itbaq is infitah. In this manner every letter of the Arabic alphabet
must be attributed with four of these sifat. The remaining sifat do

not have opposites.

The five letters of galgalah are found in the combination ix CLs.
However, galgalah in the & is compulsory while it is permitted in
the remaining four letters. Qalgalah is a strong trembling in the

makhraj.

The sifah of takrar is found in the ,. However, as far as possible,

one should conceal it.

The  has the sifah of tafashshi i.e. the sound spreads in the

mouth.

The 5 has the sifah of istitalah.

The -, the . and the ; are the letters of safir.

In the o and the e another sifah is found where the sound exits

from the nose i.e. ghunnah. This sifah is not found in any other

letter.

22
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Of the permanent sifat which have opposites, jahr, shiddah, isti’la’
and itbag are strong sifit. The remaining sifit which have
opposites are weak. Those sifat which do not have opposites are
all strong. Thus, the more strong sifat found in the letter, the
stronger the letter will be, and the more weak sifit present in the

letter, the weaker the letter will be.

Considering the strong and the weak sifit the letters may be

divided into five categories:

/////

1) z;jg - strong (;55¢1.2)

2) 4il—strongest (b ,ab)

3) LIy —moderate (351 255%)
4) - weak (20

5) insl — weakest (s 1)

The strong letters are (¢, 5, 2, §, , and o). The strongest letters
are (&, ,»5, L and ;). The moderate letters are (s, |, 5, <, &y Cand
4). The weak letters are (., % J, 5 and ). The weakest letters

are (&, T O and _»).

(NOTE) The hamzah is read with some force due to it having
shiddah and jahr in it. However, it should not be read with so
much force that the navel is jolted. The navel has no bearing on

the pronunciation of the letters.

23
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(NOTE) The < and the _» are both from amongst the weakest

letters and should therefore be read with gentleness.

(NOTE) When pronouncing the ¢ or the -, the throat should not
be throttled. Instead, they should be read from the middle throat

with complete ease and without much strain.

24
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[0)]
Section Four — The Characteristics of
each letter
Letter Characteristics Letter Characteristics
1 | Jahr, Rikhwabh, Istifal, 16 1L Jahr, Shiddah, Isti“lah,
Infitah, Madd, Tafkhim, Itbag, Qalqalah,
Tarqiq Tafkhim
2 o Jahr, Shiddah, Istifal, 17 3 Jahr, Rikhwah, Isti’la’,
’ Infitah, Qalgalah Itbaq, Tafkhim
3 - Hams, Shiddabh, Istifal, 18 ¢ Jahr, Tawassut, Istifal,
Infitah Infitah
4 - Hams, Rikhwabh, Istifal, 19 t Jahr, Rikhwah, Isti’1a’,
Infitah Infitah, Tafkhim
5 c Jahr, Shiddah, Istifal, 20 o Hams, Rikhwah,
Infitah Istifal, Infitah
6 c Hams, Rikh.vx_/ah, Istifal, 21 s Jahr, .S}_ﬁddah, Isti’la’,
Infitah Infitah, Qalqalah,
Tafkhim
7 C Hams, Rikhwabh, Istifal, 22 B Hams, Shiddabh, Istifal,
Infitah, Tafkhim Infitah
8 N Jahr, Shiddah, Istifal, 23 J Jahr, Tawassut, Istifal,
Infitah, Qalqgalah Infitah, Tafkhim,
Tarqiq
9 3 Jahr, Rikhwabh, Istifal, 24 ¢ Jahr, Tawassut, Istifal,
Infitah Infitah, Ghunnah
10 B Jahr, Tawassut, Istifal, 25 B Jahr, Tawassut, Istifal,
Infitah, Takrar, Tafkhim, Infitah, Ghunnah
Tarqiq
11 3 Jahr, Rikhwabh, Istifal, 26 P Jahr, Rikhwabh, Istifal,
Infitah, Safir Infitah, Madd, Lin
12 o Hams, Rikhwabh, Istifal, 27 a Hams, Rikhwah,
Infitah, Safir Istifal, Infitah
13 o Hams, Rikhwabh, Istifal, 28 . Jahr, Shiddah, Istifal,
Infitah, Tafashshi Infitah
14 e Hams, Rikhwabh, Isti’la’, 29 < Jahr, Rikhwah, Istifal,
Itbaq, Safir, Tafkhim " Infitah, Madd, Lin
15 > Jahr, Rikhwah, Isti’la’,

Itbaq, Istitalah, Tafkhim

25



Fawa'ide Makkiyyah — Chapter One

Section Five — The Differentiating Characteristics
o)

Section Five — The Differentiating
Characteristics

If any of the letters share all the same intrinsic characteristics
(sifat lazimah), then they will be distinguishable via their makharij.
And if they agree in their makhraj, then they will be
distinguishable via their sifat.

There is no need to discuss those letters which have different
makharij. However, it is necessary to examine those letters which

share a makhraj:

(- =+ —1) The alif differs from the : and _» due to madd in it. The .
differs from the _» due to jahr and shiddah in it. In the remaining

sifat they agree.

(¢ - ¢) In the » there is hams and rikhwah while in the ¢ there is

jahr and tawassut. In the remaining sifat they agree.
(¢ - ¢) The ¢ has jahr. In the remaining sifat they agree.

(¢ - »#~ ¢) The ¢ has shiddah. The : has hams and tafashshi. These
three letters share istifal and infitah. The - and the ¢ share jahr,
while the s and the  share rikhwah.

26



Fawa'ide Makkiyyah — Chapter One
Section Five — The Differentiating Characteristics

(& - 5 — L) All three letters have shiddah. The L and the s share
jahr, while the = and the » share istifil and infitah. The L has
isti'la” and itbag. The = has hams.

(& - 3= L) They all have rikhwah. The & and the > both have jahr,
while the 3 and the & share istifal and infitah. The L is different in
that it has istila" and itbaq. The sifat differentiating the 3 from the

& are hams and jahr.

(5 - o+ — u») All three have rikhwah and safir. The - and the .
have hams, while the . and the ; share istifal and infitah. The
differentiating sifat in the . is istila’ and itbaq. The sifat

differentiating the . from the ; are hams and jahr.

(b - 0 — J) These letters share jahr, tawassut, istifal and infitah. The
J and the , also share inhiraf. These letters are discernable via
their makharij according to Sibway and Khalil. Considering the
closeness of these two letters, Farra’ has placed them in one
makhraj. In addition to this, they differ in that the o has ghunnah

while the , has fakrar.

(¢ - < — 5) They share jahr, istifal and infitah. The ; differs from the
other labial letters in that the meeting of the lips is incomplete.

The < has shiddah and jahr, while the  has tawassut and ghunnah.

27
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(& - _s) They share jahr, rikhwah, istila" and itbag. The . differs
in the sifah of istitalah and its makhraj. Due to these two letters
agreeing in all their essential characteristics, the differences
between them is a matter for the experts. These minute

differences are well comprehended only by the specialist.

28
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Chapter Two
Section One — Tafkhim and Tarqiq

The letters of istila® are always read full/thick in all
circumstances. The letters of istifal are all read empty/thin, except
for the alif, the lam in Allah and the rd’, which are sometimes

read empty and sometimes read full.

If before the alif there is a full letter then the alif will be full, and
if there is an empty letter then the alif will be empty.

If the J in 4l is preceded by a fathah or a dammah then it will be
full e.g. @13, @i, @ %55, and if it is preceded by a kasrah then it will

be empty e.g. .

The | is either mutaharrik or sakin. If it is mutaharrik, then when
carrying a fathah or a dammah it will be full and when carrying a

kasrah it will be empty e.g. 3¢5, 1,533, 65,.

If the , is sakin, then it is either preceded by a mutaharrik or a
sakin. If it is preceded by a mutaharrik which carries a fathah or a
dammah then it will be full, and when it carries a kasrah it will be
empty e.g. 05555, &5 & .

28

29



Fawa'ide Makkiyyah — Chapter Two
Section One — Tafkhim and Tarqiq

However, if the kasrah before the ra sakinah is in a different word
e.g. o s> &3, or the kasrah is temporary e.g. 1 555 rf, =551 0], or after
the rd" sikinah there is a letter of istili in the same word e.g.
o535, %3, then the , will not be empty, but full. In 33 there is

difference of opinion.

If before the , upon which wagf is made — whether it is waqf with
iskan or ishmam — there is another sikin letter, excluding the ya’
sakinah, then the letter before the sikin will be looked at. If it has
a fathah or a dammah then the , will be full e.g. 2125\, 3 jfm, and if it
has a kasrah then the , will be empty e.g. ’>~. In the case of a ya

sakinah, it will be empty e.g. %5, 73, %, 8.

Ra’ Muramah i.e. a ra in which roum is made will be read

considering its harakah. Ra~ Mumalah will always be read empty

e.8. G 5.

(NOTE) The ruling regarding the ra" mushaddadah is like that of
one ra° which will be read according to its harakah. The first ra’

will follow the second one.

(NOTE) In a full letter the fullness should not be exaggerated so
that a mushaddad is sounded, or a kasrah sounds like a fathah, or a
fathah sounds like a dammah, or it sounds like a waw when an alif

follows the full letter.
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Tafkhim has stages: a full letter which is maftiih followed by an alif
is of the highest level e.g. J&, thereafter a maftiih letter which is
not followed by an alif e.g. | }:.Um\/ subsequently when it is
madmiim e.g. L2, then when it is maksir e.g. JL, b3, and
finally, a sakin letter which is full will follow the hamkz::h before it

7T T Aies e
e.g. d),'.la.u», 032 ‘)L.,a;e.

Now, understand that reading a full letter so that its fathah
sounds like a dammah, or when followed by an alif it sounds like
a waw is completely contrary to its norm. In the same manner,
reading the fathah of an empty letter so that it resembles minor
inclination (imalah sughra) is also contrary to the regulation. This
exaggeration and negligence is not found in the Arabic language,

but is the way of non-arabs.
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[ Section Two — The Nun Sakinah and the Tanwin

The niin sakinah and the tanwin have 4 conditions:
1) Ith-har
2) Idgham
3) Qalb
4) Ikhfa

If any of the letters of the throat come after the niin sakinah or the

tanwin then ith-har takes place e.g. ‘_;}J, ;j:"l‘

If any of the letters of 4,5 come after the nin sikinah or the
tanwin then idgham takes place. In the lam and the ra’, idgham
takes place without ghunnah, though idgham with ghunnah has
also been established. However, the requirement for this (idgham
with ghunnah in lam and ra’) is that the niin sakinah must be
magqtii” i.e. written (marsim).2 If it is mousiil i.e. not written, then
ghunnah is not permitted.® In the remaining four letters idgham
takes place with ghunnah e.g. J,x '3, Jis e Sl g, oo o In
four words i.e. (3, 3133, 5 and Sz idgham will not take place,
but ith-har will.

2 For example ‘i

3 For example N
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If a & comes after the niin sakinah or the tanwin then it will be

changed into a ¢, whilst applying ikhfa" with ghunnah e.g. ux 'y,

In the remaining 15 letters, ikhfi" takes place with ghunnah e.g.

54345, 1515, and so forth.
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[ Section Three — The Mim Sakinah

The mim sakinah has 3 conditions:
1) Idgham
2) Ikhfa
3) Ith-har

If after the mim sakinah another mim comes then idgham takes

placee.g. ' C‘I

If after the mim sakinah a ba" comes then ikhfa" takes place. Ith-har
will also be permitted on condition that it is not mim magliibah
which has been changed from a niin sakinah or a tanwin e.g. s G5

P

8 ro”

In the remaining letters ith-har takes place e.g. ;LA Y5 v.@ip, (RIS
JohS &

(NOTE) Attention is drawn to the precept of w3 i.e. if after mim
sakinah a ba" appears then ikhfa" will take place while if the 5 or &
comes then ith-har will be made so that a hint of a harakah is
given to the mim. Applying ith-har while giving the mim a slight
harakah has no bases, when in reality the sukiin on it needs to be

complete without any hint of a harakah.
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[ Section Four — The Ghunnah

If the nun or mim are mushaddad then they will be read with
ghunnah. Likewise, if after the niin sakinah or the tanwin any letter
comes besides the letters of the throat, the J or the , then
ghunnah will be made. Similarly, if the mim sakinah is followed by
a ba then ikhfi® takes place with ghunnah. The duration of

ghunnah is one alif.
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[ Section Five — The Ha" al-Damir

If before the ha" al-damir there is a kasrah or a ya sakinah then it
will be read with a kasrah e.g. «, «il. However, in 2 places it will
be read with a dammah, @L:ST G5 in Siirah al-Kahf and ! LIz in Sirah

al-Fath, while in 2 places it will be read as sakin, :";j and agjb

If the ha" al-damir is not preceded by a kasrah or ya" sakinah then it

will be read with a dammah e.g. J, §,23, <, HEa e ,iﬁ;. However, in

=2 og . . _
&l 56 w5 it will be maksiirah.

If the ha" al-damir is preceded and followed by a mutaharrik then
the harakah of the ha" al-damir will be lengthened (silah) i.e. if it
has a dammah then a waw sakinah will be added thereafter, and if
it has a kasrah then a ya" sakinah will be added thereafter e.g. £5: .
RRalp (Ce22), Sé-\ (&) 4,555 However, in one place the harakah
will not be lengthened, (.35 Lo f;;;. Its dammah will be read
without any lengthening (silah).

If the ha" al-damir ir preceded or followed by a sikin, then its
harakah will not be lengthened e.g. £, SES| 2155, However, in «3

& of Sirah al-Furgan the harakah will be lengthened.
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[ Section Six - Idgham

Idgham is of 3 types:
1) Mithlayn
2) Mutagaribayn
3) Mutajanisayn

If idgham is made in a letter which is repeated, then idgham

mithlayn has taken place e.g. ;,a; 3.

If idgham takes place in two letters which are regarded as coming
from the same makhraj then it is idgham mutajanisayn e.g. 3G

P

.

If idgham takes place in two letters which are neither mithlayn,

nor mutajanisayn, then it is idgham mutagaribayn e.g. (,_)i&u (,J/\

Idgham mutajanisayn and mutagaribayn are further divided into 2
types:

1) Tam (complete)

2) Nagis (incomplete)

If the first letter is changed into the second letter and completely

incorporated into it, then idgham tam has taken place e.g. 23 j.’é,
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b G, +=. If any sifah of the first letter remains then idgham
nigis has taken place e.g. J,& 3%, Ji3 5, Sy, Elsi.

If the first letter of mithlayn or mutajanisayn is sakin then idgham is
wajib (compulsory) e.g. sl Il & o, sl LJ6;, (.j.u«, a3 3,
Cabl) B8 A 55 B s B In dus G4l and G L85 A ith-

har has also been established.

If two waws or two ya's come together and the first is a letter of
madd e.g. .5} 156, e & then idgham will not take place. Similarly,
idgham of a throat letter will not take place into another letter e.g.
G,k ¢5 Y, or into another throat letter e.g. ¢ z:56. However, if
they are mithlayn, then idgham will take place e.g. %23, Z& .

Idgham of lam will not take place into niin e.g. Gi.

(NOTE) When the lam al-ta’rif appears before 14 letters then ith-
har will be made. These 14 letters are: “asie Casy Sis &l They are
called the lunar letters (hurif al-qamariyyah) e.g. 5T, &I, 533,
L5, ;;&n, S5, 213, Si), 530, R, o), o5, wLosi In
the remaining 14 letters, which are called the solar letters (hurif
al-shamsiyyah), idgham will take place e.g. wbLa;, b )/\.GU\;, ;ﬁgén,
AW, 058, G, I, R, R, SN, Gy, ot b, W

(NOTE) The idgham of niin sakinah and tanwin into 5 and s, or the
idgham of L into - will be nagis. In V)S:l,; (U/T idgham nagis is also
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permitted, though idgham tam is preferred. In viﬂ\; dand o515 S
ith-har will be made, though idgham has also been established.

(NOTE) In (5 & 3¢ of Siirah al-Kahf, 315 i of Sirah al-Qiyamah and
515 [; of Siirah al-Mutaffifin, ith-har will be made due to the saktah.
Saktah has also been established for the narration of Hafs in (.
G455 of Surah Yasin. Since saktah in one regard falls in the same
category of waqf, the tanwin of 53 will be read as an alif when

making saktah.

Via the narration of Hafs reading without saktah has also been
established in these places. In this case, ikhfa" will be applied in

the first example and idgham in the second two examples.

(NOTE) Mushaddad letters are equal to the duration of two

letters.

(NOTE) When two mithlayn letters appear together and idgham is
not made, then they should both be read with complete clarity
e.g. (LT, r’i; b g 25515, etc. Similarly, when two mutaqaribayn
letters appear together or close to each other then they should be
read clearly e.g. ;= 5, \,i.é 35, j,fé ;1, o ;\

In the same way, if two weak letters appear together e.g. .4sCx,

or a strong letter near a weak letter e.g. Caal, or two mufakh-kham
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(full) letters are next to or close to each other e.g. .23, JLals, or
two mushaddad letters are next to or close to each other e.g. w5,
G ,@Li, S e B S, R e V‘ﬁ &3, or two letters which
resemble each other come together eig. seand ., band o, 5, b
and 3, & and 4, then in all these cases each letter should be read

distinctly with all its required characteristics.
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[ Section Seven — The Hamzah

When two hamzahs appear together, and both are permanent
hamzahs (hamzah qat 1), then both will be read with tahgig i.e. both
are read clearly from their makhraj. However, in Z;g.;j; of Surah

Ha Mim Sajdah, tashil will be made in the second hamzah.

If the first hamzah is hamzah istifham and the second hamzah is a
temporary hamzah (hamzah wasli) which is maftihah, then tashil
and ibdal is allowed, though ibdal is preferred. This takes place in
6 places: o3 which comes twice in Sarah Yiinus, ;507 which
comes twice in Sirah al-An"am and &1 which corrles in Surah

Yinus as well as in Suirah al-Naml.

If the first hamzah is istifbam and the second is a hamzah wasli
which is not maftihah, then it will be dropped e.g. &l [o 5,
Sl RS, Skl

The reason why the hamzah is not dropped when it is maftithah is
so that confusion does not take place between khabr (predicate)
and insha® (command or wishing). The hamzah al-wasl is usually
dropped when coming in the middle of speech, therefore in
these cases a change is made in it. Ibdal is therefore preferred

since the change in it is more complete as apposed to tashil.
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When two hamzahs appear together, the first mutaharrikah and the
second sakinah, then it is necessary to change the hamzah sikinah
into a letter of madd which agrees with the first hamzah e.g. | &l5,
L\HL uf j, <.l. In the case when the first hamzah is wasli, then when
starting from it the second hamzah is changed into a letter of
madd. And when one is not starting from it (but it is joined to
what is before it) then ibdal will not take place e.g. 523! ‘_‘g.}ﬁ,

- -G PO A T

If the hamzah al-wasgl is joined to the word before it, then it should
be dropped. Reading it in this condition will not be correct.

However, when starting from it, then it will be read.

The hamzah of the lam al-tarif will be maftithah. If it is a hamzah of
a noun then it will be maksiirah, and if it is of a verb then it will
be madmimah if the third letter of the verb has an original
dammah, else it will be maksirah e.g. -4, o ol e, SE, O pe?
& Sl C‘/&l In the words 1,431, 1,3, 1,29, and so fOI'ti’l, the hamzah is
maksiirah and not madmimah since the dammah on the third letter

is not original.

(NOTE) If a hamzah appears with a -, or a letter of madd coming
together with ¢ or -, an ¢ or » coming together, an ¢, - or »
appearing together, being repeated, or as mushaddad, then in each

case the letters should be read clearly and distinctly one from the
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other e.g. ig @l W 2 255 55, G, 02, &5, B, Sl e, s
el i e, S8 A, G55, Glle, L i, o, i, KB pY, 0%, £l
L3y, o8 5 A 38 G, gl 4, b0

(NOTE) Whether the hamzah is mutaharrikah or sakinah it should
be read with complete clarity. In many instances the hamzah is
changed to an alif, dropped, or not read clearly. In particular,
when it appears with another hamzah then more care should be

taken that both are read clearly e.g. (..’Ejf\ﬁ;.

(NOTE) When a sakin appears before a hamzah then care should
be taken that the sukiin of the sikin letter is complete, and
thereafter the hamzah read clearly. It should not happen that the
hamzah is discarded and its harakah passed on to the sakin before
it as many reciters are negligent in this regard. In fact, the sakin is
even read as mushaddad at times e.g. élsi 3, Z:L.:.f;\f\ u\ For this very
reason some turugq of Hafs make saktah on the sakin before the
hamzah so as to allow for opportunity to read the hamzah clearly,
whether the sakin and the hamzah are in one word or two

different words.
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[ Section Eight — The Harakat

With a fathah the mouth as well as the sound is open, with a
kasrah the mouth and the sound is flat while with a dammah there

is a rounding of the lips.

If there is some flattening of the mouth when reading the fathah,
then the fathah will resemble a kasrah, and if there is some
rounding of the lips, it will resemble a dammah. Similarly, if there
is not a complete flattening of the mouth and sound when
reading a kasrah, then it will resemble a fathah since the mouth is
still somewhat open, or it will resemble a dammah if there is a
rounding of the lips. Likewise, the lips should be properly
rounded when pronouncing the dammah, else it will resemble a
kasrah if the mouth is slightly flattened or a fathah if the mouth is
kept a bit open.

(NOTE) Precaution should be taken that the sound of the fathah
is not lengthened when not followed by an alif, or that a
dammah’s sound is not lengthened when it is not followed by a
waw sakinah or that the kasrah’s sound is not lengthened when it
is not followed by a ya" sakinah. If the sound is lengthened then it
will result in these letters being added.

In the same manner, precaution should be taken when the

dammah is followed by a waw mushaddadah or a kasrah is followed
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by a ya' mushaddadah e.g. 335, G2, 25, In these cases one should
take necessary precaution and refrain from lengthening the

sounds, especially during wagf, else a mushaddad might become a

mukhaffaf.

(NOTE) Likewise, if after a fathah there is an alif, or after a
dammah there is a waw sakinah which is not mushaddad or after a
kasrah there is a ya sakinah which is not mushaddad, then it is
necessary to lengthen the sounds in these letters, else they will
not be read. Extra caution should be taken when a few letters of
madd appear close, because if care is not taken, some may be

lengthened and some not.

(NOTE) . ,2 in Surah Hiud was originally &%, with a rd
maftithah followed by an alif. Due to imalah, not a complete fathah
or alif, nor a complete kasrah or ya' is read. However, the fathah is
inclined towards the kasrah and the alif is inclined towards the
ya’, being read with a deflection in the harakah as well as the ya

after it. There is no other example of this in the Qur an.

(NOTE) The Arabic language does not allow deflection* in the

fathah or the kasrah, but should be read correctly. Its manner of

¢ The Urdu word used here is “majhiil”, which actually stems from
Farsi. Though it is easily understood in their native tongues, an English
translation of it lacks clarity and is deficient. It refers to a deviation in
the sound from the established practice. Its opposite would be “marif”.
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recitation is that with a kasrah there is complete flatness so that it
sounds empty/thin (with targig), and with a dammah there is a
complete rounding of the lips, as well as reading it empty/thin.

(NOTE) The harakat should be read with absolute clarity. It
should not be that they resemble a sukiin. In the same manner the
sukiin should be complete so that it does not resemble a harakah.
The manner of doing this is that after the sound of the sakin letter
has been completed in its makhraj, the next letter must be read
immediately. If before reading the second letter, there is a
trembling or movement in the makraj, then without a doubt the

sakin letter will resemble a harakah.

On the other hand, in the letters of galgalah and the £ and the -,
there is a trembling in the makhraj. The difference is that in the
letters of galagalah the trembling is strong while in the 4 and the
< the trembling is very slight.

(NOTE) The tremble in the # and the < should not bear a

resemblance to _», . Or &.
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Chapter Three
Section One - [jtima” al-Sakinayn

Ijtima~ al-Sakinayn i.e. two sakin letters coming together is of two

types:
1) o )e
2) o> 2 ke

The former is when the first sakin is a letter of madd and both are
found in one word e.g. 75, V1. These two sikins coming together

is permitted.

The latter is when the first sakin is not a letter of madd, or the two
sakins do not appear together in one word. This is not permitted,

except in wagqf.

Thus, if the first letter is a letter of madd then it will be dropped
e.g. 53 1,430, 1 Jus s ol ke, 0311065, a3V, LN G,
S, & dsdi VG5, §55.50 G, If the first letter is not a letter of madd,
then it will get a kasrah e.g. o530l SN LIS, b SR TG, oy o
5 j.’;in However, if it is mim al-jam”, then it ;Nﬂl get a dammah e.g.
seal (K, Jeall LI, The harf al-jarr ', when followed by another
sakin then it will read with a fathah e.g. & .. Similarly, when

making wasl in &l (:j\ then the ¢ will be read/with a fathah.
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(NOTE) In 24 Y 5% of Surah al-Hujurat, ;% is followed by a
lam maksiirah, and thereafter a sin which is sakin. The J is
preceded and followed by a temporary hamzah (hamzah al-wasl).
For this reason the hamzahs are dropped and the kasrah on the J is

read due to ijtima” al-sakinayn.

(NOTE) A word which is munawwan i.e. it ends with two fathahs,
two kasrahs or two dammahs, is read with a nun sakinah even
though it is not written. This nin is called the niin of tanwin,
which is dropped (not read) during waqf. However, if it is two
fathahs then it will be substituted by an alif (during wagf) e.g. %25,
Jss3y \mar If it is followed by a temporary hamzah during wasl
then the hamzah will be dropped and the tanwin is read with a
kasrah because of ijtima” al-sakinan “ala ghayr haddihi (which is not
permitted). In most cases, a small niin is written contrary to the
rasm al-khatt (consonantal script) e.g. grgljﬂa\ 5 &y Y Le}n 515, “/L“:;

PEETIN o 2 A
il Cadlo gk,

(NOTE) To start recitation or repeat recitation from a tanwin is

not allowed.
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[ Section Two — The Madd

Madd is of 2 types:
1) Madd Asli (Primary Madd)
2) Madd Far'1 (Secondary Madd)

Madd Asli is when the letter of madd is not followed by a sukiin or
a hamzah.
Madd Far1 is when the letter of madd is followed by a sukiin or a
hamzah. This is of 4 types:

1) Muttasil

2) Munfasil

3) Lazim

4) Arid

If after the letter of madd a hamzah comes in the same word then

it is madd muttasil. If it comes in the next word then it is munfasil

T e - PR AP I A -
e.g. =, e r—},:n, r.i.;»b‘ &3/, Ll bjb, JJ;‘ G.

If after the letter of madd a sukin comes due to waqf e.g. 1>,
O 5255, 9\;3&5, then it is madd “arid. Til, tawassut and qasr are

allowed in it.

If after the letter of madd such a sukiin comes which remains in all

circumstances then it is madd lazim. The latter is of four types: if
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the letter of madd is in the cut letters (hurif mugqatta™at) then it will
be harfi, else it will be kilmi. Then, both kilmi and harfi are divided
into 2 types: muthaqqal and mukhaffaf. It after the letter of madd
there is a mushaddad then it will be muthaqqal, and if it is a mere
sukin then it will be mukhaffaf. Examples of madd lazim harfi

)

muthaqqal and mukhaffaf are: .0, JI, 2, jaxdS, G2e o o S
‘;;.L, 3 g2 . An example of madd lazim kilmi muthaqqal is £15. An

example of madd lazim kilmi mukhaffaf is o¥I.

When waw sakinah or ya" sakinah is preceded by a fathah, and
followed by a sukiin, then it is madd lin. Qasr, tawassut and til are
allowed in it. In the ¢ of Sirah Maryam and Siirah al-Shiird, qasr is

very weak, while til is stronger and preferred.

(NOTE) In I of Sirah Ali “Tmran ijtima” al-sakinayn in two
words (“ala haddi ghayrihi) takes place during wasl. For this reason
the mim is read with a fathah and the hamzah of 4! is not read,
bearing in mind that in the . there is madd lizim. Therefore

during wasl both tiil and gasr are allowed.

(NOTE) When stopping on a letter of madd then bear in mind
that the sound should not be extended more than 1 alif.
Secondly, a _» or . should not be added, as many are negligent of

this e.g. 1,06, &, &, Y.
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madd

[ Section Three — The duration and lengths of the

In madd “arid and madd lin “arid there are 3 lengths: tiil, tawassut
and gasr. The only difference between them is that in madd “arid,
til is preferred, then tawassut and followed by gasr. In contrast,

qgasr is preferred in madd lin, thereafter tawassut, followed by tiil.

Now, it should be known that the duration of til is 3 alifs and the
duration of tawassut is 2 alifs. In another opinion the duration of
til is 5 alifs and the duration of tawassut is 3 alifs. According to

both views the duration of gasr is 1 alif.

(NOTE) Tul is equally applied to all four types of madd lazim.
Some are of the opinion that muthagqal should be longer while
others view that mukhaffaf should be longer. However, the view

of the majority is that they are equal.

(NOTE) When stopping on a maftith letter which is preceded by a
letter of madd or a letter of lin e.g. ;W) ;.5 Y, then 3 ways are
allowed during wagf:

1) Tul with iskan

2) Tawassut with iskan

3) Qasr with iskan
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When stopping on a maksiir letter then rationally there are 6
ways, of which 4 are allowed:

1) Tul with iskan

2) Tawassut with iskan

3) Qasr with iskan

4) Qasr with roum

Tawassut and til with roum are not allowed because to lengthen
sound in the letter of madd a sukiin is needed. Thus, when

applying roum there is no sukiin, but in fact a mutaharrik.

When stopping on a madmiim letter e.g. ', then rationally
there are 9 ways, of which 7 are allowed:

1) Tal with iskan

2) Tawassut with iskan

3) Qasr with iskan

4) Tul with ishmam

5) Tawassut with ishmam

6) Qasr with ishmam

7) Qasr with roum

Tal and tawassut with roum are not permitted, as mentioned

previously.
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(NOTE) When madd “arid and madd lin appear together then one
should be mindful that equality and balance is maintained i.e. if
til is made in madd “arid then til should be applied in all the
other madd “arids as well, the same applies if tawassut or gasr is
being made. In the same manner balance should be maintained

in madd lin when they appear together.

As balance is maintained in the durations of til and tawassut,
similarly there should be equality in the lengths of til and
tawassut e.g. when reciting the isti"adhah, basmalah and siirah
while applying fasl al-kul, then there are 48 ways of reading it.
They are: the 3 ways (qasr, tawassut and til) with iskan and qasr
with roum in tgjjl; 3 ways of iskan and gasr with roum in ngSL 4
multiplied by 4 equal 16 ways. These 16 ways multiplied by the 3
ways of iskan in 5. results in 48 different ways of reading.
From these 48 ways it is unanimous that 4 ways are allowed i.e.
(1) tul with iskan in (.gj!\, f’")” and (W), (2) tawassut with iskan
in w3 w3 and Swe&I, (3) gasr with iskan in ¢z e and
S, (4) gasr with roum in (.,3,!\ and v.%)ﬂ alongside gasr with
iskan in 5wl Others have allowed tawassut with iskan and tiil
with iskin in S when making gasr with roum in w7 and
~=>\. It is agreed that all the remaining ways besides these 6 are

not allowed.
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If making fasl al-awwal wasl al-thani then there are 12 possible
ways of reading. They are the 4 ways in >3 multiplied by the 3
ways in SwJ&. From these ways, it is agreed that 4 ways are
allowed: tul with iskan in both, tawassut with iskan in both, gasr
with iskan in both, gqasr with roum in the former and gasr with
iskan in the latter. Others have also allowed tawassut and til with
iskan in the latter while applying gasr with roum in the former. In

the last 2 ways there is difference of opinion.

When making wasl al-awwal fasl al-thani there are also 12 possible
ways, of which it is agreed that 4 are allowed and in 2 there is
difference of opinion. They are the same ways allowed in fas! al-

awwal wagl al-thani. Therefore they will not be detailed here.

When making was! al-kull then the 3 lengths with iskan will be
made in GG

In brief, when reciting the isti"adhah and basmalah, there are 15° or

21° ways which are allowed.

5 The 4 agreed upon ways explained above when making fasl al-kull, fasl
al-awwal wagl al-thani, and wasl al-awwal fasl al-thani, in addition to the 3
ways in wasl al-kull.

¢ Added to the 4 agreed upon ways, are the 2 ways in which there is
difference of opinion. Thus, there are 6 ways when making fas! al-kull,
fasl al-awwal wasl al-thani, and wasl al-awwal fasl al-thani, in addition to
the 3 ways in wasl! al-kull.
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(NOTE) These ways which have been explained is when wagf is
made on .. Considering whether wagf or wasl is made on
=N F Y, il esor (il and so forth, many more possible ways
;nay be extracted. The method of extracting which ways are
permitted is that if a weak madd is given preference over a strong
one, or balance is not maintained or different opinions become

muddled, then it will not be allowed.

If a madd “arid and madd lin “arid comes together then rationally
there are at least 9 possible ways of reading. If the madd “rid
comes before the madd lin e.g. &3+ ' véf:o\j # ¢+ 5» then 6 ways
are allowed: til with til, tiul with tawassut, til with qasr, tawassut
with tawassut, tawassut with gasr and gasr with qasr. 3 ways are
not allowed: tawassut with til, gasr with tawassut and gasr with
til. If madd lin comes first e.g. Q\;ZU Godn w4 (,Q;‘Y/, then there are
also 9 possible ways of which 6 are allowed: gasr with gasr, gasr
with tawassut, qasr with til, tawassut with til, tawassut with
tawassut and til with til. 3 ways are not allowed: til with

tawassut, till with gasr and tawassut with gasr.

The reason why these ways are not permitted is because
primarily, madd is made in the letters of madd while madd made
in the letters of [in is due to resemblance (to the letters of madd).

Madd in the former is considered strong and in the latter weak.
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These ways are not allowed because it gives preference of the

weak over the strong.

Depending on the last harakah of the letter upon which waqf is
being made, if roum and ishmam is also applied, then it will result
in more possible ways. In these cases too, the precept of balance

and preference must be kept in mind e.g. w3+ *o % £ e

(NOTE) There are a few opinions regarding the length of madd
muttasil and munfasil: 2 alifs’, 2 and a half alifs® or 4 alifs°. In
munfasil, gasr will also be allowed. One may practice any one of
these opinions, but if a few madd muttasils appear together, then
the opinion which was applied first should be maintained in all
the other places it comes e.g. considering the above mentioned
opinions, in L, 25, there are 9 possible ways of reading, of
which the 3 which maintains balance are allowed while the
remaining 6 are not allowed. Similarly if a few madd munfasils
appear together then the varied opinions should not be muddled

e.g. 31 G55 Cl21E V. In this example one should not practice one

7 This equals 3 harakat, which is technically referred to as fuwayq al-gasr.
See al-Nashr Vol. 1 pg. 322.

8 This equals 4 harakat, which is technically referred to as tawassut. See
al-Nashr Vol. 1 pg. 323.

° This equals 5 harakat, which is technically referred to as fuwayq al-
tawassut. See al-Nashr Vol. 1 pg. 324.
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opinion in the first madd munfasil and another in the second, but

care should be taken that balance be maintained between them.

(NOTE) Theoretically, when madd munfasil and muttasil appears
together, and munfasil comes first e.g. -3 then gasr or 2 alifs is
allowed in munfasil while 2 alifs, 2 and a half alifs or 4 alifs is

allowed in muttasil.

If 2 and a half alifs is made in munfasil, then in muttasil 2 and a
half alifs or 4 alifs will be permitted. 2 alifs will not be allowed
since muttasil is stronger than munfasil, and giving preference of

a weak over a strong is not endorsed.

If 4 alifs is made in munfasil, then only 4 alifs will be allowed in
muttasil. 2 alifs, or 2 and a half alifs will not be allowed due to

previously mentioned reasons.

If muttasil comes before munfasil e.g. (.;kf\ I5+5, and 4 alifs is made
in it, then in munfasil 4 alifs, 2 and a half alifs, 2 alifs or qasr will be

allowed.

If 2 and a half alifs is made in muttasil, then 2 and a half alifs, 2
alifs or qasr will be allowed in munfasil. 4 alifs will not be allowed

in munfasil.
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If 2 alifs is made in muttasil, then 2 alifs or gasr will be allowed in
munfasil. 2 and a half alifs or 4 alifs will not be allowed in

munfasil.

(NOTE) When muttasil and munfasil appear together e.g. Gl
V3, then the above-mentioned precepts should be applied in

extracting which ways will be allowed.

(NOTE) When stopping on muttasil, and waqf with iskan or
ishmam is being made e.g. %, ’i}jﬁ, {5, then til will also be
allowed. Though there is a circumstantial sukiin, gasr will not be
allowed because it will result in discarding the original cause
(sabab) of the madd (the hamzah in the same word) and practicing
upon the circumstantial cause (the temporary sukiin), which is
not allowed. If wagf with roum is made, then it will be made with

tawassut only.

(NOTE) Those ways permitted in khilaf ja'iz'° e.g. the ways
allowed in the basmalah, and so on, to read all the ways at every
place is defective. To read one of the permitted ways is sufficient.
However, to combine all the permitted ways will be acceptable if

it is for the purpose of teaching.

10 A permitted difference e.g. qasr, tawassut or til being made during
wagqf, the ways of stopping or joining the isti ‘adhah and basmalah, and so
forth.
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(NOTE) In this section, when stating that something is
permitted/allowed (ja'iz) and another is not permitted/allowed, it
means what is better (ould), though it may be defective according

to the experts.

(NOTE) To muddle differences in sequence where one difference
is dependant on the next, is prohibited (haram) e.g. in &5 2 331 &d.g
<\, if 337 is read as marfii” then <|JS must be read as mansib and

visa versa.ll

If one adheres to a particular narration when reciting, and then
intermixes it with another, it will result in inaccuracy of a
narration. However, if this is done based on mere recitation
(tilawah), then it will be acceptable. For example, in the narration
of Hafs, 2 turug are well known: the tarig of Imam Shatibi and the
tarig of Ibn al-Jazari. Considering that both are established from
Hafs, then mixing them would not be a problem, especially if
one is common among the masses and the other, though
somewhat neglected, is well known and established by qurra’.
Then in this case to read it, teach it and document it is most
necessary. Mixing the views and opinions of latter scholars

(muta akh-khirin) would not be considered problematic.

11 To read ¢37 as mansiib and EL<JS as marfii”. This is found in the Qira'ah

of Ibn Kathir.
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[ Section Four — The Rules of Waqf

Wagqf means to break the breath at the end of a complete word. If
it takes place at the end of a verse, or wherever waqgf is allowed,
then recitation should be continued from what follows, else one
should repeat from the word upon which wagf has been made, or

before it.

Wagf is not allowed in the middle of a word, nor on such a word
which is joined to another (a joined compound). Similarly, ibtida®

(to start) and i adah (to repeat) is not allowed on these places.

Now understand that if the word upon which wagf is made is
sakin, then only wagqf with iskan will be made there. If the word is
originally sakin, but due to circumstances receives a harakah, then

too, waqf with iskan will be made e.g. il ;.el.;, o] )JJ

If the letter upon which waqf is made is mutaharrik, then it is
either a t7° written as a 3, or not. If it is written as :, then during
wagqf it will be changed into a - e.g. ix5, i If it is not like this (a
3), and the last letter has 2 fathahs, then it will be changed into an
alif during wagf e.g. #1355, sia. If the last letter has one fathah then
only waqf with iskan will be made e.g. & ;2. If the last letter has
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one or two dammahs e.g. 5;, jm, then wagqf with iskan, ishmam
and roum will be allowed. Ishmam means to make the letter sakin
and then round the lips to indicate to a dammah. Roum means to
recite the harakah with a soft sound. If the last letter has one or
two kasrahs e.g. (Li.;ﬂ | ji, L2 3 Y3, the waqf with iskan and roum

will be allowed.

(NOTE) Roum and ishmam are only permitted on those harakat
which are original or permanent. If they are circumstantial then

s heo

roum and ishmam will not be allowed e.g. ;01,4 s JKE.

(NOTE) During roum the tanwin will be dropped, the same as the
silah in the ha" al-damir is dropped when stopping with roum or

iskan e.g. «, 4.

(NOTE) In ¢ jja\, N2 and SL21 of Sirah al-Ahzab, the first 15,15
of Siirah al-Dahr, the detached pronoun ¢, and L;j which comes
in Surah al-Kahf, an alif will be read during wagf but not during
wasl. ITn S\ of Siirah al-Dahr, it is permitted to stop with an alif

or without an alif.

(NOTE) It is recommended that wagf be made at the end of a
verse, thereafter on the symbol (), followed by a (&),
subsequently a () and then on a (;).
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Preference should not be given to a wagf which is improper when
another is more appropriate i.e. one stops in the middle of a
verse instead of at the end of a verse, one continues through a (¢)
and stops on a (&), and so on. In fact, one should gauge his

recitation so that he stops at the end of a verse, a (¢), or a ().

According to some, wagqf is better than wasl on a verse which is

linked to what follows in grammar (L4).

According to scholars there is no sin if one does not change the
meaning by stopping at a place which should be joined, or
joining at a place where one should stop. However, this is
contrary to customary practice which should be adhered to, so
that it does not result in uncertainty or doubt regarding a

meaning which is not intended.

Similarly one should take note when repeating (making iadah).
In some places i7adah is detestable. In the same manner as wagf,
which can at times be hasan, ahsan, gabih or aqbah, likewise, i“adah
is also of 4 types. Therefore, one should repeat from a place
which is hasan or ahsan, as apposed to a place which is gabih e.g.
to repeat from % % u\ |JG is hasan as apposed to repeating from :ﬂ

& which would be gabih.
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(NOTE) Stopping at every place of wagf when one has the ability
to continue is not appropriate. The reciter is like a traveller and
the places of wagf are like resting places. So just as it is
unnecessary and futile for a traveller to stop at every resting
place, likewise it is senseless for a reciter to stop at every place of
waqf. The time wasted in stopping unnecesarily could have been
used to increase recitation. However, to stop on waqf lazim (¢),
mutlaq (L), or at the end of a verse which is not linked to what

follows in grammar (L4), is desirable.

When making wagqf — with iskan or otherwise — and the breath is
not broken, then this is not considered as waqf and is in fact a

grave error.

(NOTE) It should not be that a stop or saktah is made in the
middle of a word, but, wherever saktah is established via
narration, only there should it be made. As has been mentioned

previously, this is only in 4 places.
To make saktah at the end of verses is not disallowed.

Amongst the general public, the well-known misconception that
saktah must be made in 7 places or else it will result in the name
of satan, is a serious error. These 7 places are: J;:, S, 5, CS' oS,

J;f, J;.. In this manner, if the end of a word is joined to the
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beginning of the next word, then saktah would be required on

many more places. Mulla “Ali al-Qar1 writes in his commentary

on the Mugaddimah al-Jazariyyah:

o Jio (3 s0Y1 5o 103 O UREN B2 55,2 3 O30 G g i 0l (6 520065
sf; 85 S5 AT 5 16 e a8 B G s

“That which has become common on the tongues of the ignorant
regarding the Qur'an, that in Strah al-Fatihah the name of
Shaytan will occur if words are compounded (joined). In this
manner names in similar utterances of grammatical constructions
are a detestable error and an atrocious implication. Then their
saktahs made on the likes of the > of :d7 and the ¥ of 4¢ is an

outright error.”12

The niin sakinah in the word :J§ is actually the nin of tanwin
which is written (as ¢). Besides this word, in no other place in the
mushaf of "Uthman «: is the niin of tanwin written. The rule of the
tanwin is that it is dropped during waqf. However, since wagqf is
made in accordance with rasm, and here the nun of tanwin is

written, therefore this niin of tanwin will be read during wagf.

(NOTE) If a harf al-"illah is not written at the end of a word, then
during wagqf it will not be read either. If it is written, then during

wagf it will be read. Examples of it being written include: 1,43(;

12 Minah al-Fikriyyah pg. 275.
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2, 56 @f and & &5 Y. Examples of it not being written
are: o 2a36, bl o G5a5 in Sirah al-Nisi', Ges3ad) o in Sirah Yiinus,
o and e in Sirah al-Ra'd. However, in 0 08 G of Sirah al-
Naml, inspite of the  not being written, during wagf it is
permitted to read with or without the  since Hafs reads a ya’
maftihah during wasl. Other examples include: Z)L,AH §5 in Sirah
al-Isra’, JLLJ\ & cu, in Sirah al-Shiira, C\fﬂ\ ’&u in Sirah al-Qamar,
Pl C.x;.ﬂ in Sirah al-"Alag, 5ss3J1 % in Siirah al-Niir, 3~ & in
Stirah al-Zukhruf and 9@ &) in Siirah al-Rahman.

On the other hand, if it is not written because it agrees with

another letter in writing (Jju*-’ - similarity) then it will be read

during wagf e.g. >, =, \}L‘ ol 1235, 75, 56, 5% and g&:ﬁ,\ A3

(NOTE) iy e GEY was originally By, with two nins. The
tirst niin is madmiimah and the second nin is maftihah. Here,
complete ith-har or complete idgham is not allowed. But, with
idgham, ishmam will be made, and with ith-har, roum will be

made.

(NOTE) Care should be taken that the letter upon which wagf is
made or from which one starts should be read with complete
clarity, especially when a « or y comes after another sikin letter
e.8. 2 5 Cy Most are negligent of this and do not read the

letter at all, or render it deficiently.
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(NOTE) The niin khafifaih comes twice in the Qur'an: 7. G5
(ng\2)l in Sdrah Yisuf and Gild in Sirah al-"Alag. In both places
the niin will be read with an alif thereafter during waqf because it

is written with an alif.
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Epilogue
Section One

It should be understood that the knowledge of 4 sciences are
essential for the reciter who is a teacher:

1) The science of Tajwid
This refers to the makharij of the letters and all their respective
sifat.

2) The knowledge of wagf
The manner in which wagqf should be made on a word should be
known, as well as how it should not be made. It should also be
known where the meaning would be gabih, hasan, where wagf is

lazim, or not lazim, and so forth.

Most of the matters pertaining to Tajwid have been mentioned,
including wagf, as regards its applications. Brief mention has also
been made of wagf and its implications upon the intended
meaning of the Qur'an. For further details, the more
comprehensive books should be referred to since the intent here

is brevity.

3) The science of Rasm
Knowledge of this science is also essential i.e. how a specific

word should be written in a particular place since script follows
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pronunciation, as well as where it contradicts this (writing
contradicts pronunciation). In the case of the latter, if
pronunciation should follow the script (rasm), then it will result
in major errors being made e.g. -« is written without an alif,
.x._,b in Sirah al-Dhariydt is written with 2 ya's, o, 252 4 4y,

1,253, L5331, FiY are all written with lam al-takid which has an
additional alif after it. If these latter examples are read according
to how they are written then it will not make sense as something

which is being emphasised is now being negated.

Rasm is touqifi (divinely inspired), and writing it contrary to this
manner is not permitted. During the time of the Prophet 42,
whenever portions of the Qur'an were revealed, it was
immediately written down. Amongst the Companions g,
various sections of the Qur'an was preserved. Thereafter, during
the time of Abu Bakr %, all these sections and portions were
gathered together. Later, during the reign of “Uthman £ with
utmost care and precision, the Companions g unanimously
penned several copies of the Qur'an and sent them to every end
of the Islamic lands. The difference between the first and second
compilation was that the first did not have a particular
sequencing of the siirahs while the latter did. Aba Bakr « and
“Uthman < chose Zayd ibn Thabit « to fulfil this task because he
was one of the scribes and because he witnessed the “ardah al-

akhirah — the last presentation of the Prophet 42 to Jibril %&. Zayd
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# read the Qur’an to the Prophet 4 according to the ardah al-
akhirah. Inspite of Zayd «# having memorised the Qur'an and
having knowledge of all its seven ahruf, he displayed utmost
caution when gathering the Qur'an. The Companions 4 were
instructed that they had to bring forth whichever portions of the
Qur’'an they had written with them and also had to present 2
witnesses to testify that the portion of the Qur'an brought was

written in the presence of the Prophet 4.

Thus, Abu Bakr «#4 and “Uthman «# wrote it in the very same
manner in which it was documented in the presence of the

Prophet 4. However, some scholars of Rasm are of the opinion

that the Qur'an was written as per instruction of the Prophet <.
Thus, the Companions 4 unanimously penned the Qur'an in

this manner, without any dots or vowel signs.

In the second century, for the sake of ease, dots and vowel signs
were added to the Qur'anic text. It has been mentioned that rasm
is touqifi, therefore just as the manner in which the dots and
vowel signs were added to the text, the Companions 4 could
have changed the disagreeing rasm to conform to its
pronounciation. It is extremely unlikely that Abu Bakr s,
“Uthman <, or all of the Companions 4 saw additions which
harmed the rasm and did nothing to remedy it. This is why all

the Caliphs, the Companions, the Successors and their
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Successors, as well as the four Imams have accepted this writing
(rasm). Therefore, altering the Qur'anic text to agree with
pronunciation is not permitted. Many scholars of deep insight
have explained many secrets and motives behind the rasm which
leads to the fact that it is very similar to the hurif al-muqatta™at
and the mutashabihat verses — 5 & (..L.J\ éé,;.f\;\; & ‘w ’S_L)L G5
5 de S j.% 4 &7 - And none knows its hidden meanings except
Allah. And those firmly grounded in knowledge say: “We

believe in it, all of it is from our Lord.”

4) The science of Qiraat

This is the science which studies the differences found in the
wording of the revelation. Qira at is of 2 types:

1. Its reading is authentic, belief in it is mandatory while its
derision or denial is sinful and tantamount to disbelief. These are
the Ten Qira at which are established via tawatur.

2. The anomalous (shadhdh) qgira’at — those qira'at which have not
been proven via tawadtur and are not as renowned. The ruling
regarding it is deeming or reciting it as Qur an, reading it in such
a manner that gives the impression to the listener that it is

Qur’an is haram.

Nowadays, a calamity which has become common is that one
who recites any of the Ten Qira'at which are mutawatir, then it is

scoffed at and accused by some as being incorrect. Some huffath
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and neo-qurra’ study the differences of gira'at from the books of
tafsir and begin reciting without knowing what type of gira ah it
is, whether its recitation is legitimate, or whether it is mutawatir
or shadhdh. The level of reproach concerning the condition of

both may be gauged from what has been mentioned previously.
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[ Section Two

There is difference of opinion as to whether the Qur'an should
be recited with tunes or melodies. The opinions vary between
haram (prohibited), makrith (disliked), mubah (allowed) and
mustahab (desired). Then there is also difference of opinion as to
whether it is allowed restrictedly or unrestrictedly. However, the
accepted and relied upon view is that if the rules of Tajwid are
sacrificed for tunes or melodies, then it is makrith or haram, else it

would be mubah or mustahab.

In general, to recite the Qur'an with a beautiful voice abiding by
the rules of Tajwid is mustahab and mustahsan (commendable).
The Arabs would generally read with a beautiful voice, without
any exertion and not show an ounce of consideration for the
rules of musical melody. In spite of this, they recited in the most
beautiful voices which were completely natural and innate to
them. In this manner each one’s tone was different and distinct
from the other. At any time they could read according to these
natural tones, as apposed to set melodies which could be
imitated at one time, but not necessarily at another. From here
the difference between tone (i5¢J) and melody ((,.35) is clear; that

which is innate is a tone, contrary to a melody.
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It is also necessary to know what melody is: it is to recite in a
beautiful voice based on fixed and arranged rules of musical
melody i.e. at places the sound should be decreased or increased,
softer or louder, the pace should be hastened or lagging, a word
should be read strongly while others should be weaker, or
reciting in a crying/sad voice, and so forth. Those who are

familiar with it will be able to explain more.

However, the words of great experts of this science (music)
should be heard: that nothing is recited except that it is in
accordance with some set rule of melody. Thus, when a person
who has no knowledge of these melodies recites with eagerness
and enthusiasm, it will inevitably be according to one of these
melodies. For this reason, some who show caution have started
reading the Qur'an in such a manner that their recitation does
not even have a hint of a good voice, because, ultimately a
beautiful voice will result in a melody which one should be
cautious of. They state further about some Arabs who recite with
a sweet tone, that they are singing, when beautifying of the voice

is by no means prohibited or discouraged.

The summary and outcome of this discussion is that concern
should be shown to recite the Qur'an with Tajwid, pronouncing
all its letters correctly, as well as contemplating the meaning, and

not concern as to whether his beautifying of the voice agrees
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with the rules of melodies or not. If one is not able to understand
what he is reciting, then at least he should bear in mind is that he
is reading the words of the Most Glorious and Great, the King of
all kings, who is listening to what he is reciting. The etiquette of

recitation are well known.

Compiled by “Abd al-Rahman ibn Bashir Khan. May Allah ¥

forgive him and his parents.
JUE | PRGN

This translation was completed on 15 Feb 2012, before Thuhr
Prayer. May Allah accept this humble effort and benefit all those

who read it.
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